
The invitation came from the pastor, J. G. Hughes, Marney’s mentor
in ministry. The sermon was a coming out of sorts for Marney. Although he
was the pastor of the Immanuel Baptist Church of Paducah, Kentucky, with
a newly minted Th.D. from the Southern Baptist Theological Seminary, he
was little known in wider circles. An announcement in the Saturday edition
of the Memphis newspaper, The Commercial Appeal, stated that the topic of
his morning message would be “The Fight against Religious and Racial Prej-
udice.” Marney simply titled the sermon, “All the Sons of Earth.” He realized
that the members of Union Avenue and the interested citizens of Memphis
might believe it presumptuous for a young visiting minister to take on such
a controversial subject. That Sunday would not be the last occasion when he
picked a peculiar moment to be prophetic.

Hoping to disarm the suspicions of his listeners, Marney began by
explaining that his topic had been assigned to him. Yet he continued, “It is
true that no assignment could have brought me more personal pleasure.”
Admitting that as southerners they shared a common background,
Marney noted that he hoped they could join in “a common desire to be rid
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say, ‘Hi, Mr. Jimmy.” Then, after a brief pause, that trademark grin came
across his face and Carter added: “Unless they are Baptist, then they call
me Brother Jimmy.”

The “brother” and “sister’ words are not used much in my Baptist
circles—and that is okay with me. But I do hope we can work harder at
building the kind of trusting and supportive relationships with one another
that suggest we are family.

Although I mentioned that I read obituaries more often now, I am not
preoccupied with death—but I do have a greater awareness of my mortality
than before. It surfaced, for me, after the deaths of my parents in recent
years. That generational buffer had been removed. Awareness of my
mortality also came during a trip I took in 2005. I attended the Baptist
World Alliance meeting that year and enjoyed touring some of the historic
sites in England from which the Baptist movement came. At one historic
church-and-cemetery stop along the way, our group was reading the
various headstones and histories of our Baptist forebears. To those within
an earshot, I asked: “Have you noticed the one thing all these Baptists have
in common?” Then I answered my own question: “They all died.” With a
smile, Baptist historian Walter Shurden, responded: “Yeah, and we are going
to put a stop to that.” Of course, we all know that we will not put a stop to
death. But thinking of our mortality should remind us that we have been
given the gift of this particular slice of history—it is ours to live out as
fully and faithfully as possible. 

________
1. This address was given at a Tennessee Cooperative Baptist Fellowship meeting at

Signal Mountain, Tennessee, April 21, 2007.
2. See Cecil P. Staton, Jr., ed., Why I Am a Baptist: Reflections on Being Baptist in the 21st

Century (Macon, GA: Smyth & Helwys, 1999) and Tom J. Nettles and Russell Moore, eds.,
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3. Louie D. Newton, Why I am a Baptist (New York: Thomas Nelson, 1957), 226.
4. Ibid., 271.
5. Ibid., 264-65.
6. Ibid., 252.
7. William E. Hull, The Meaning of the Baptist Experience, The Baptist Heritage Library
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“the powerful clause ‘Caucasian only’ in deeds and contracts,” “bigoted
little preachers sniping at each other from behind flimsy little theological
ramparts made up of unexamined concepts,” “railroad tracks and inheri-
tances, share-croppers and tenants.” “And I tell you,” Marney thundered,
“My master did not intend this.” “Our brother’s blood cries out from the
ground,” he continued. Nevertheless the world awaits “the manifestation
of the Sons of God.”3

The church, to be sure, in 1947 was in a desert place, but Marney
confessed, “I believe our hope lies in the Church and I believe frankly, that
Southern Churches are best equipped to lead out.” Yet for the Church to lead
out, it cannot be “a gathering of smug saints,” “a seed-bed for prejudice,” or
“a sop to soak up shallowness.” In the segregated South where doors to lunch
counters, voting booths, and school houses remained closed, Marney
sounded the call: “The Church must open its doors!” The church, he noted,
could begin to be a place where people are “so taken with Jesus, so much in
love with him, that they [would be] incapable of littleness and narrowness
and selfishness.” The church could become a people “so humble that all
pride of position and race [would fall] away and the Brotherhood could
happen.” For the church, Marney maintained, was intended to “become so
much like Jesus that people would think they had seen him.” If the church
could simply be the church and manifest the humanity of all the sons of
earth, then prejudice would evaporate and community would appear.4

A Reluctant Prophet
Word of this folksy country preacher with a doctorate apparently

got around. Within the year, the First Baptist Church of Austin, Texas,
extended him a call to become their pastor. Race matters continued to
occupy Marney’s thinking during his ministry in Austin, but his opti-
mistic views on race took a decidedly realistic turn. While serving on a
grand jury in 1953, Marney and his fellow jurors deliberated whether to
indict resigned Travis County justice of the peace, Robin Forrester. The
grand jury “no billed” Forrester less than two days after he paid the
county auditor the $16,810.89 he owed in fines and court costs from his
days as justice of the peace. The action came just six hours after
Forrester and his father, N. C. Forrester, the executive secretary of the
powerful Texas Medical Association, appeared before the grand jury. An
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of prejudice” and to engage in “a common fight against it.” Then without
a hint of hesitation he declared that he wanted to share with them “the
conviction that God has intended that all the Sons of Earth shall live in
peace and unity together.”1

“All prejudice,” Marney confidently asserted “is one the same.” He
explained that “Christian people have long been fighting prejudice,” and
Baptists along with other descendents of the radical reformation “have
been in the fight” against it. Marney then rehearsed the familiar story of
persecution against religious dissenters from the Waldensians to the
Lollards to the Anabaptists and finally to the Baptists. Who could miss his
point? By strategically linking racial with religious prejudice, Marney
invited the all-white congregation to envision themselves as fellow strug-
glers with African Americans in a long history of oppression and injustice.
Admittedly, racial segregation and white supremacy had come to be iden-
tified with Baptists in the South, but it was not always so. Still, Marney
maintained “there was progress.” A handwritten note in the margins of his
manuscript cited as an example of progress an editorial from the Friday
edition of the Memphis Commercial Appeal celebrating the decline of
lynchings. Yet he interjected with a deep sense of irony that “Progress is
relative,” and there is “yet much to do.” Baptists, Marney asserted, “fought
best when the prejudice was against us.” But, he continued, “Now the
curse of respectability is upon us” to fight equally as well for those who
suffer under the yoke of oppression.2

The great challenge of civilization, Marney explained, was “to learn
to live together . . . or die.” The only tool for learning this lesson is the
church of Jesus Christ. Yet when facing such an overwhelming challenge,
instead of doing something, typically “we Christians . . . call for the bene-
diction and go home.” Like the disciples facing the feeding of the five thou-
sand, the contemporary church was tempted to repeat the discouraged cry
of the disciples: “Send them away, Lord; this is a desert place and the day
is far-spent.” Rather than simply repeating the list of failures, Marney
summoned examples from the saints of the church who had brought
change in their “desert places”: Cyprian, Polycarp, Savonarola, Luther, and
Cranmar. However, Marney admitted that he knew all too well the stories
of failure: “a warden in Georgia and a jury in South Carolina,” “the line-up
in Police courts on Monday morning and squad-cars on Sunday nights,”
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and that “decadence sets in with the fusion of peoples.” Following Gobineau’s
model, southern segregationists found warrant for white supremacy in the
so-called curse of Ham (Gen 9:20-27) in which black skin and moral degra-
dation were construed as signs of divine punishment and as a warrant for
racial subjugation. Marney clarified that just as not everyone who bought
into white supremacy appealed to the old Hamite myth, neither had they all
read Gobineau’s book. They nevertheless consumed its ideas, and its
ideology saturated the culture of the American South. The article concluded
with a personal resolution aimed squarely at segregationist opponents of the
Brown decision: “I will not be a part of this ideologically false pseudoracism.
I will not be even an unwitting disciple of Hitler and Gobineau. I will not
make emotional ignorance the basis for opinion or action. I will grasp the
Christian meaning of human personality.”6

In a sermon titled “From These Stones,” Marney mockingly
invoked the old Hamite myth that destined those of African descent to
be “drawers of water” and “hewers of wood.” He challenged the church
shaped by this racist ideology to heed the call of John the Baptist to “bear
fruit that befits repentance.” And should those that inhabit the land
South of God fail to repent, the Lord will come in judgment. Still Marney
hopefully concluded, “Even so, come, Lord Jesus, and show us how to do
this great thing.”7

Marney was drawn into social activism by a small cadre of progressive
ministers in Austin, whom he affectionately dubbed the Young Turks. They
were appalled that their black ministerial colleagues were not served in most
restaurants, and thus, to have coffee with these colleagues, the Young Turks
had to go to an all-black restaurant on Sixth Street or to the hospital cafeteria.
The progressive ministers set out to use their influence to open a few doors.
Their crowning achievement occurred when two African American Baptist
congregations, Ebenezer and Nineteenth Street, were voted into the Austin
Baptist Association in October of 1955, making them the first black churches
to affiliate with an association of Southern Baptists. John Davidson, Marney’s
associate and chair of the associational committee on petitionary letters,
presented the churches by unanimous recommendation. A heated debate
ensued. One of the messengers objected, inferring these churches were
doctrinally unsound. He cited as a basis their membership in the Federal
Council of Churches. Marney vigorously rebutted the charge, calling it a “red
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article about Forester appeared in The Austin Statesman, and the article
also reported that a man named D. C. Manor was sentenced to a year in
prison for stealing a lawn mower, although the owner, like the county,
eventually got the stolen goods back. The newspaper also noted that
Forrester was white, and Manor was black. 

The grand jury on which Marney served issued a statement
proclaiming it would offer “no apologies” for having “earnestly sought to
temper justice with mercy.” But as one observer commented, “justice with
mercy seemed to have ducked out of the courthouse in [Manor’s] case.” The
glaring inequality of these decisions along with the shame of Marney
seeing his name on the front page of the newspaper as a member of the
grand jury undoubtedly shattered whatever hope he had left in the liberal
vision of overcoming prejudice by moral appeals to the brotherhood of man
and the fatherhood of God. Mugged by reality, Marney confronted the fact
that in a segregated society, equal justice for all was a cruel joke: Some folks
are always more equal than others. Yet he was still reticent about directly
confronting the civic leaders of Austin. He preferred the strategy of a more
indirect challenge.5

In the immediate wake of the Brown v. Board of Education decision,
Marney published a provocative article in The Christian Century titled “The
Emancipation of a White.” In the article, he traced the myth of Anglo-Saxon
supremacy to Joseph Arthur Gobineau’s Essay on the Difference in Races, in
which the author opined that “all civilizations derive from the white race”
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If community was the antidote to racism, Austin was Marney’s
experiment, and his book Structures of Prejudice offered an account of his
research project. He presented the first draft as lectures at Meredith
College on June 13-17, 1955.10

Structures of Prejudice
Marney was initially attracted to the optimistic social theory of

Gunnar Myrdal, who envisioned the ultimate conquest of equality over
racial discrimination in America. But like other recovering optimists of
the post World War II generation, when it came to an account of human
prejudice, Marney’s liberalism had been chastened by his personal
encounters with racial injustice like the 1953 grand jury. He amended
his views of human nature and society with a heavy dose of Gordon
Allport’s psychodynamic theory of the self and Reinhold Niebuhr’s
Christian realism. Marney described four social structures that form a
cage or a cell imprisoning human beings in prejudice: materialism,
provincialism, institutionalism, and individualism.

Marney understood that even as a social critic he himself was
caught in the nexus of race prejudice as a photograph of him with a
group of men in a hunting lodge powerfully illustrates. Against the back
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flag” and a “shibboleth” that concealed the real reason for their objection—
racial prejudice. He made it clear that if Ebenezer and Nineteenth Street
were refused membership because of their ecumenical affiliation, then the
First, Highland Park, Tarrytown, and University churches should also be
“under fire” because they too were members of Austin Council of Churches.
With the opposition effectively neutralized, the motion to admit the two
African American churches was approved by a vote of 99 to 25.8

Commenting on the action, Marney said, “This is a significant step”
that “will open other doors, but slowly and gradually.” In his column in his
church’s newsletter, Marney described the admission of the Ebenezer and
Nineteenth Street Churches into the Austin Baptist Association as marking
an “epoch in the history of our churches.” He asserted that the charge of
doctrinal heterodoxy was a diversion, stating that both congregations adhere
to the New Hampshire Confession of Faith just like all the other churches in
the Association. He further explained that neither congregation belonged to
the Federal Council of Churches, although the National Baptist Convention
to which both churches belonged did (unlike the Southern Baptist Conven-
tion) participate in the World Council of Churches. Marney indirectly criti-
cized opponents who never mentioned that Ebenezer and Nineteenth Street
“are among the best developed in the city.” He added, “They will bring much
good to our Associational fellowship.”9

Preaching several weeks after the association meeting, Marney deliv-
ered a “missionary message” in which he declaimed that “in the book of
Acts, and in the First Baptist Church, Austin, there are things that keep us
from being Missionaries. Provincialism, bigotry, narrowness, even super-
stition, race-lines—they are barriers to the Cross.” In a weekly television
program on September 30, 1955, Marney returned to the major theme of
“All the Sons of Earth,” noting that people must learn to live together or die.
He identified “rugged individualism” as a major source for prejudice. With
a mixture of serious social criticism and sardonic humor, he decried:

In our emphasis on rugged individualism, we have come to believe in the

assertion of individuality—and every man is ready to stand up for his

rights, whether it be because his water bill he thinks isn’t right or some-

thing really insignificant. . . . The urge is not to rugged individualism, the

urge is to learn to live together. Austin is a wonderful place to try it.
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that manifested itself in prejudice lies in the realization of personality
which leads through the discovery of vocation and the recovery of commu-
nity.14

A New Humanity
The search for personhood and community in large part drew

Marney to accept the call from the Myers Park Baptist Church of Char-
lotte, North Carolina, to become the senior minister. There before a
national audience he continued his theological experiment in the Queen
City of the South. Marney later confessed that his “real crisis” came in
Charlotte, where he was caught “not just in the racial thing,” but in the
web of socio-economic forces that included “money, banking, interest
rates, loan policies, [and] employment.” The country club culture of the
Myers Park community created the illusion of a progressive environ-
ment, but race was always part of the social fabric. A second landmark
United States Supreme Court decision regarding school desegregation
involved the Charlotte-Mecklenburg Board of Education that opposed
busing as a means of correcting racial imbalance in the public schools.
Although he was no civil rights activist, Marney’s leadership in the
community did not go unrecognized. Johnson C. Smith University
awarded him an honorary Doctor of Divinity on May 25, 1964, “for his
belief in the flexibility and malleability of human nature and his
reminder, we are our brother’s keeper.”15

For his part, Marney expressed regret that the first steps toward deseg-
regation in Charlotte were initiated by the Chamber of Commerce, not by
the churches. He observed in 1963 that Charlotte had about 460 restaurants
and about the same number of churches. Noting that about one-third of the
restaurants were open to people of all races, he wondered, “How many of
our churches are open?” Referring to a Methodist minister who bragged that
his church was “open,” Marney shot back, “Just because the Methodist
pastor receives members in his own right who are you kidding, about your
church being open.” Eight of the leading restaurants and cafeterias in Char-
lotte opened their doors to black customers on Wednesday June 19, 1963.
The city’s theaters desegregated one week earlier. But for Marney, his own
congregation needed to address the racial question. 

Although from its founding the Myers Park Baptist Church did not
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wall and outside the circle of friends is a young African American man,
who probably served as cook and waiter for the hunters. Marney was no
saint. He was a human being with clay feet. He understood the struc-
tures of prejudice because he knew all too well what it meant to be in
the unbroken circle of white brotherhood that kept blacks out.11

Marney suggested that the structure of institutionalism enabled
prejudiced people to flourish in churches. He was especially critical of his
own free church tradition for having forsaken its noble heritage of liberty
to succumb to the shameful practice of authoritarianism. This proclivity
to foster prejudice was particularly problematic in the deep South where
“like-minded persons flock together and create for themselves the group’s
stamp of uniformity.”12 Marney asserted that individualism “provides the
deepest and most vicious channel for the operation of human prejudice.”
Yet prejudice, Marney explained, is not inherent to the human condition.
Prejudice was gotten not given. Prejudice arose from sin, which also gives
rise to human estrangement and isolation. The fundamental tenets of
this sinful individualism are naked egoism, atomistic materialism, racial
hegemonism, naturalistic reductionism, and civil libertarianism. “In the
warm, wet mothering womb of this vicious individualism,” Marney
argued, “we find the most powerful breeding place of human prejudice.”
Yet the power of individualism is limited by its incapacity for community,
which is the basic condition of personality. It is further constrained by its
inability to grasp reality or value and by the depersonalizing misuse of
political power.13

Marney’s indictment was, to be sure, aimed at the sort of individu-
alism that allowed militant segregationists to insulate their racial prejudice
from the gospel. But the searching scrutiny of his structural account
revealed the religious mysticism of the South for what it was and displayed
the differences between the Southern Baptist mainstream to be a matter of
degree, not of substance. They conceived of sin as simply the expression of
individual disobedience and salvation as only a matter of individual deci-
sions by competent souls. None of them sufficiently fathomed the social
depths of human depravity or the corporate dimensions of creaturely
redemption. And Marney believed that this Southern-fried mystic individ-
ualism fostered a culture of indifference and allowed prejudice to flourish
in the church. For Marney the way to overcome the vicious individualism
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theology, our tongue, our thoughts, our loyalties, and our values. We can

escape Christ by making him just like us. Make him just like us and he

won’t bother us. This we have done. God knows we have done it.17

One of the experimental ideas Marney pressed for through his lead-
ership in the Interracial Cooperation Committee of the Mecklenburg Baptist
Association was a program called “Companion Churches,” in which white
and black congregations would be paired together for ministry and fellow-
ship. Marney expressed hope that such pairing “could thus develop a vehicle
for transmission of ideas, for communication of thought, for involvement of
presence, for sharing of personality.” He continued, “Who could foresee
what Christian habits would be formed, what character [might] take shape?”
On March 24, 1965, Marney and Martin England wrote invitation letters,
describing the purpose of the meeting as “to inform and enhearten all those
veterans near us who face issues of social justice.” In May 1965, Myers Park
Baptist Church hosted a ministers’ conference on the theme “How It Is—
1965: Church and Race.” The meeting drew several hundred participants,
including Southern, American, and National Baptists.18

Marney continued to affirm the conviction he declared in his “All
the Sons” sermon that “our hope lies in the Church” and “that Southern
Churches are best equipped to lead out.” But through the years he began
to see how great the gap between is and ought when it came to the church
and race. He began a sermon to the Riverside Church of New York City:

There is no question as to which races currently occupy our thoughts, but

which church is it?  Is it the church of the Lord Christ? The church qua

church?  The church of all climes and times?  It has no race problems. It

never has. It never will. This church never heard of race except as “a

mischievous and retardative term.” It began beyond this problem with all

its implications in the service of one human race. Could we talk of this

church?19

Marney then declared that the church which has a race problem is
“less than church” because it “has a Lord who is less than Lord.” No longer
in the “desert” the church faced the prospect of “a never-ending winter.”
He concluded with the challenge for the church to be the church, but he
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make a distinction for membership on the basis of race, the church had no
black members. Marney stirred up controversy within his congregation by
openly talking about his attempts to persuade several of the African Amer-
ican civic leaders to join. When asked what he would do if an African
American requested membership, Marney replied with his disarmingly
humorous style that he would say, “As of right now, I am this man’s pastor.
. . . We will meet in two weeks to decide whether I am his pastor and your
pastor, or just his pastor.” In response to his persistent prodding, the board
of deacons initiated steps in 1965 to ensure that church membership
would be “open to all men and closed to none.” On March 14, 1966, the
church approved a statement on “open and responsible membership” that
declared: “Its membership is open to all who believe in Christ as Lord; who
indicate their dedication of self and substance as witnesses of Christ; and
who subscribe to the founding Covenant.” It was an important step for
interracial and ecumenical relations.16

Marney remained interested in the national politics of race. He was
invited by Vice President Richard Nixon to participate in the President’s
Committee on Government Contracts in Washington, D.C., for religious
leaders to “assist the Committee in advancing its program of elimination of
discrimination in employment in government contracts, because of race,
religion, color or national origin.” He declined but later attended a White
House ministers’ conference on race relations in Washington at which he
told Lyndon Johnson that “nothing but massive federal power can help
these agonizing racial distortions that are national but particularly
southern.” Marney’s interest in the politics of race notwithstanding, he
continued to see the church as a base of operation for social change. He
frequently spoke to denominational gatherings about matters of race. In
1964, he addressed a gathering hosted by the Baptist State Convention of
North Carolina where he held up the biblical vision of Christians as a new
human race. Yet he declared that the church had largely failed to embody
this “baptized and biblical humanism”:

We can evade our responsibility by adopting a confederate culture. Now

by a confederate culture, I don’t mean the old southern Confederacy. I

mean a confederation of all our local values where Christ is baptized,

confirmed, and initiated into the church with our color, our accent, our
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expressed the chastened hope that until the social reality caught up with
the ecclesial vision “we are hardly in church at all.” Marney later reflected,
“Twenty-five years ago, I was more hopeful about the church as an organ-
ization than I am now. But I haven’t abandoned the church. I never did
stick with it as an end to anything. . . . It’s a tool, a means to an end.”
Marney remained ever hopeful, but the last traces of optimism had
vanished. “In 3000 years from now,” he mused, “there’ll be only one race,
the human race.”20
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wrote to Marney: “It is always nice to have you speak to us in our church and I am sure many
look forward to the time when you will speak to us again.” Letter from Harlan McCoy to
Marney (July 24, 1956), in the historical archives of Union Avenue Baptist Church.

5. The Austin Statesman (July 17, 1953), 1; and Pat Ireland Nixon, A History of the Texas
Medical Association 1853-1953 (Austin: The University of Texas Press, 1953), 420-21.
Although Marney served on the grand jury for the 53rd District court, and Manor was
convicted and sentenced by the 126th District Court, both were Travis County District
Courts. The two cases illustrate the inequality of justice common during segregation. In
the picture of the Travis County grand jury, Marney is on the far left. The members of the
53rd District Court grand jury included some of Austin’s finest citizens. All twelve were
men. Eleven were white. One was black.

6. Carlyle Marney, “The Emancipation of a White,” The Christian Century (November 17,
1954): 1397-98. Arthur Gobineau, Essai sur L’Inégalité des Races Humaines (1853), trans. The
Moral and Intellectual Diversity of Races (Philadelphia: Lippincott, 1856; reprinted, New York:
Garland Pub., 1984). Marney intentionally situated the old Hamite theology within the larger
Anglo-Saxon myth so as to substantiate his earlier claim that “All prejudice is one the same.”
He thus displayed common roots of white supremacy, not only in the American South, but in
Hitler’s Third Reich and South Africa’s apartheid. For discussions of the use of the Hamite
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Baptists and Mission: Papers from the Fourth International Conference on
Baptist Studies. Studies in Baptist History and Thought, vol. 29. Edited by Ian
M. Randall and Anthony R. Cross. Colorado Springs, CO: Paternoster, 2007.
327 pp.

In this compilation of papers delivered as a part of the Fourth Inter-
national Conference on Baptist Studies, nineteen scholars present their
findings regarding various aspects of the Baptist mission enterprise. These
essays deal with mission endeavors over the past four centuries, and some
measure of study has been included from every inhabited continent. The
essays deal with the well-known, such as Andrew Fuller and C. H. Spur-
geon, and the more obscure, such as the work of the French Bible Mission
in the Ivory Coast of Africa and the work of Latvian immigrants in South
America. Both home and foreign missions are explored, as are the works
of various branches from the Baptist tree, such as the English Particular
Baptists, Southern and American Baptists in the United States, Canadian
Baptists, and even Landmark Baptists, among others.

In his essay on Hanserd Knollys, a seventeenth-century English
Particular Baptist, Dennis Bustin argues that the evangelistic thrust of
early Baptists was the logical outcome of an ecclesiology that was
“centered on the idea of a believers’ church” (1). New converts are
required for church growth. It should, therefore, come as no surprise that
many Baptists have been mission-oriented.

Some of the essays in this work place evangelistic outreach by
Baptists in a broader context and deal with important global issues like
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Book ReviewCarlyle Marney, “A Change in the Road,” sermon to Myers Park Baptist Church (June 23,
1963). See, “Major Restaurants Admit First Negroes,” Charlotte Observer (June 20, 1963), 6A.
Hunter Jones, cited in Mary Norton Kratt, Marney (Charlotte: Myers Park Baptist Church,
1979), 44. Recommendation from the Myers Park Baptist Church Board of Deacons
(December 10, 1965). Quoted in Kraftt, Marney, 38. The Myers Park Baptist Church News
(March 15, 1966),  1. Marney’s reflections on developing an open church membership policy
at Myers Park may be found in The Myers Park Baptist Church News (February 8, 1966),  1; and
Finger, “Preaching the Gospel, South of God,” 918.

17. Carlyle Marney, “Biblical Insights and the Concept of Peace,” in Messages from the
Third Annual Conference on Human Relations: Man, Church and Race Relations (February 27-
28, 1964), sponsored by the Department of Interracial Cooperation of the Baptist State
Convention of North Carolina, 45.

18. Marney, “All the Sons of Earth.” Invitation letter by Vice President Nixon in Duke
University Library, Special Collections; “Marney Laments Church Segregation,” Charlotte
Observer (June 25, 1963), 1B; and Marney’s memoir in Finger, “Preaching the Gospel, South
of God,” 917. Marney drafted a four-page document titled “Companion Churches” in
February of 1965, after a meeting of the Interracial Cooperation Committee of the Meck-
lenburg Baptist Association on January 14, 1965 at Myers Park Baptist Church, in Duke
University Library, Special Collections.

19. Carlyle Marney, “Church and Race: A Never-Ending Winter?” sermon, Riverside
Church, New York City (October 18, 1964), published in The Pulpit (February 1967), 4-6.
Marney preached this same message at the Third Annual Conference on Human Relations,
sponsored by the Baptist State Convention of North Carolina (February 27-28, 1964), 23-30.

20. Finger, “Preaching the Gospel, South of God,” 919. Reflections by Stan Brookshire,
former mayor of Charlotte, quoting Marney’s statement at the first meeting of the Char-
lotte Community Relations Committee, in Kraft, Marney, 34.
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